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" . . . to explore thoroughly
th e Scriptur es and th eir m eaning, . . . to under stand as fully
as possible th e world in w hich
th e church lives and has her
mission , . . . to provide a ve hicl e for communi catin g th e
m eaning of God 's Word to our
contemporary world ."
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. . . willing

to pay the price

of unity

DETERRENTS TO BEING
ONE CHURCH
ANDREW

J. HAIRSTON

SI NCE I CANNOT SAY that I believe that I
have ever witnessed the true existence of
that "one church " which I have always
understood our preaching and teaching to
advocate and proclaim , and becaus e the
potential for such seems as distant as ever,
I raise the question of whether , in a real
and practical sense, there is any pragm atic
basis for our continuing to hop e for the
possible fulfillment of the ideal of "one
church " as we hav e always preached it.
This question raises no question about
God 's ability to perform; it raises the question of man 's willingness to be obedient in a
far greater sense than he has been, so as
to allow God 's will to be done . Thus the
question is, can we ever expect man to
become sufficiently obedient to God 's will
so as to allow his will to be done?

the nature of oneness

. . .

Either we have not understood the true
nature of the oneness of God 's church , or
we have not acquired that unity even after
understanding it. If the oneness of the
church lies in our willingness to proclaim or
an nounc e this divinely intended oneness, as
opposed to the larger religious world who

recog nizes and gives official recognition and
condonation to religious division, then we,
the "C hurch of Christ ," have arrived at
that unity. But if the onenes s of the church
has to do with being one, then both our
fellowship and the larger religious community have a long row to hoe with a hoe that
is becoming increasingly ineffective against
the weeds of division in a day that will soon
be over. Therefore , it may be that the words
ruling out division in and of the church in
I Corinthians 10:17 ; 12:12; 13:26; Eph esians 2: 16; 4: 4 and Colossians 3: 15 should
lead us to examine our fellowship in the
light of biblical unity.

the problem

. . .

Unlike the larger denominational world, we
do not officially admit to division within
our ranks and tend to drift along intoxicated
on our own messages of unity , too inebriated thereon to see that there are large
cracks in our spiritual structures. We tend
to have a great problem recognizing that we
no more bring division to an end by refusing to admit it and by applying the misnomer of "u nity" to it than the other religious bodie _s bring it into existence by

ANDREW J. HAIRSTON is a mini ster of the Simpson Street Chur ch of Chri st in Atlanta, Georgia,
and is a Trustee of M1ss10r .
JUNE,

1971

[355] 3

recognizing it and calling it denominationalism.
It is simply a problem that is there, the
production of which has little or nothing to
do with what it is called. In either instance,
division is a fact of life and of the church.
One group refused to admit and deal with
it, while the other admits it and tries to
draft plans to deal with it amicably. Thus,
these people talk about a unity in the midst
of diversity and work to achieve it while
others deny the existence of such a strange
phenomenon and pray for a type of oneness
that consists of everyone's submission to
one certain subgroup's point of view.
Accordingly, it seems that our inability
to admit that division exists is a great obstacle to our working for any real and practical oneness in the existing church. In the
last two years some have been successful
in polarizing our fellowship around the
poles of "liberalism" and "conservatism"
without bothering to point out that our fellowship provides little or no basis for true
"liberalism." It appears that we are yet
fundamentalists (for which, incidentally, I
make no apology) who are in some instances moving up the ~cale toward conservatism.
In some cities the church is subjected to
economic, social, political and racial lines
of division with such resulting spiritual
ethnocentricisms being surely demonstrated
in terms of easily identifiable congregations.
If division mitigates biblical oneness as
we have preached it, then we, the Church
of Christ, have real problems. And if division defies unity as we have preached it
does, then we too may be able to view ourselves objectively as on the outside looking in.

divine

oneness

. . .

In our drive to become one in Christ, we
must strive to understand the true nature of
biblical oneness. And we must be strong
enough to admit to the true definition of
4 [356)

that unity, whether or not we have it. To
be sure, there must be an objective search
for an understanding of this divine oneness.
And every effort to determine the definition
by subjective conditions and positions will
only defeat the biblical objective.
We must determine whether or not this
oneness or unity allows room for any difference, division, disharmony and disagreement. If it does allow room for such it
would help to know how much division or
diversity there can be without destroying
the oneness, since we may have to show
that God considerately overlooks division
and diversity within our fellowship and absolutely rejects other religious bodies because of division.

the hinderances
Biblical oneness is far more than a concept
or an empty euphemism around which all
the "saints" rally when they want to declare
themselves the "remnant." This is not a
game of toy guns and blanks. We are dealing with live ammunition and people are
getting killed.
But the lines of division are so deep and
bold, yet denied and unadmitted by our
fellowship, that we may expect that oneness
to evade us for some time yet. Every two
or three years it seems that we pick up
additional "bents," without losing the older
ones, and further divide and polarize our
fellowship. We are becoming more fragmented yearly even as we proclaim the
message of unity. The vehement attack by
some on the "strawmen" liberals, the noncooperatives' attacks on their opponents,
the separatism existing between the social
class church and the mass or lower level
church, the white and black churches giving
their similar but different .salvations, and
the many other obvious and major offenses
to unity ( along with their many sub-problems) are tremendous obstacles to the oneness we proclaim in the behalf of our Lord
for his church.
MISSION

Since the attackers of the suspected , predetermined or known "liberals" consider
themselves greater emissaries of Christ for
attacking and openly denouncing their opponents before (and rather than) confronting them , there is little hope that this crack
in the wall will be mended , especially when
the aim is to chase the "liberals" out of the
church rather than confront them and
chance a change.

It just may be that our approved division
of the church into given artificial groups
will prove to be the greatest barrier to
biblical oneness. The problem is enhanced
by our having given this type of division
our sanction. And what we have dared to
approve as acceptable and right we often
refuse to reconsider. We have become so
accustomed to living with this tacitly approved division that we hasten to characterize those who call breaches in the walls
of unity to our attention as "disloyal
wreckers of the faith." As a matter of fact,
in some cases , error is so well entrenched
that we fear destroying the "church" if we
dare to remove it. Our justification for such
appears to be that at some points we truly
believe that we should permit the wheat
and tares to grow together until the time
of the harvest.
While some progress is being made in the
area of race relations in the church, we
have not really begun to deal with the
accompanying momentous non-racial problems that threaten to stand as foes to that
oneness for years to come. The cold truth
is that the black and white churches of
Christ represent two distinctive fellowships
whose unity becomes a serious question
after passing the landmarks of the name ,
instrumental music and some ordinances.
There is a basic organizational difference
between these two bodies that is destined
to defy any real unity beyond showcase
integration.
One of the most serious problems here

JUNE,

1971

is the difference of the place and authority
of the elder and the preacher in the local
church. Unlike his counterpart in the white
church , the elder in the black church does
not control the church or the preacher. He
is <!t most a co-worker. It is a rare thing
for him to be in absolute control. The black
preacher is a definite voice to reckon with
in the black church , and definitely shares
in the making of policy when he does not
all but unilaterally set it.
To be sure, this is for both bodies a
point of scriptural difference . Both groups
feel their positions to be scripturally sound.
And this basic difference, which is not an
issue of race, may well defy the unity which
many have felt could be secured by ridding
the church of the sin of racial separatism.
As long as integration follows a one way
pattern as it is now basically doing (blacks
becoming members of white churches) ,
these problems are less likely to erupt. But
when whites begin accepting self-respecting
and competent blacks as ministers in white
churches , and when they begin to meaningfully involve themselves as members in predominately black and black-controlled congregations , it will be very difficult to avoid
these and other ancillary problems.

the price of unity

. . .

In the end, it is apparent that "one church
under God" is a certain theological, theoretical and philosophical possibility-but
the
winds of the times seem to be blowing
equally as hard in the direction of division
as they are in the direction of unity. We
can seriously question whether a group who
has broken itself upon divisiveness in spite
of the scriptures it has proclaimed will be
capable of returning to these once rejected
words and willingly to pay the price of
unity.

m
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purpose

and

activity

in worship

COMMUNICATION
IN THE CHRISTIAN ASSEMBLY
CALVIN

As

W. DOWNS

I TAUGHT a class in Human Relations
one day, a student made the common remark that "going to church did not make
one a Christian." I readily agreed but added
that I could not conceive of people who
shared a common dedication to Christ not
wanting to get together. He then replied
that he had never thought of it that way.
In the face of current disgruntlement over
what is called "going to church," it seems
highly desirable to reexamine what is happening at those assemblies and perhaps to
think in new ways.
Christian groups are beset with problems
and challenges from their own members as
well as from outside, and one of the focal
points of criticism has been the "worship
service." These meetings which ostensibly
should generate enthusiasm actually leave
many attenders frustrated and often angry.
Complaints about what is preached , the
preacher's ineptness, the singing, the wasted
time spent , the traditional patterns of worship, or the innovations which are strange
or commonplace; and many of these complaints may derive from the fact that the
members have needs and expectations-

perhaps unidentified-which
are not being
met.
In the November 1970 issue of MISSION,
Dudley Lynch described some of the current thinking about the "worship hour." It
is the objective of this article to analyze the
purposes and activities of the Christian
meeting from a context of meaningful communication. The process of communication
is a two-way process in which a SOURCE
sends a MESSAGE through a CHANNEL
to a RECEIVER , who then responds in
some manner and thus gives the source
some FEEDBACK or reaction to the message. This awareness of feedback is necessary to effective communication, and yet the
lack of this awareness is a common deficiency among us as we try to communicate.
The process of communication is a very
personal activity in the sense that different
people have different guidelines in engaging
in it. They have their unique preferences fas
to what works. Nevertheless, current empirical knowledge about the process of communication suggests some general guidelines for people today-and
it must be

CALVL W. DOW S is an Associat e Professor of Speech Communication
the University of Kansas.
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and Human Relations at
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recognized that these may change with new
generations and new conditions.

purpose

of the assembly

.

I. Communication is purposive, and any
assessment of communication effectiveness
must be made in light of the purpose or
objectives. Certainly the current turmoil
among and within congregations gives one
the impression that the communication objectives are not being realized. The question
is "why?"
Throughout the Bible, there is an emphasis upon meetings of the disciples, and
the Hebrews were encouraged not to forsake these assemblies as some were doing.
But one of the major contributors to our
problems today may be the use of language
which has led to an erroneous notion about
the purpose of these meetings.
Probably most Christians would claim
that they "go to Church" "to worship
God ," noting that man is commanded to
worship the Lord thy God (Matthew
4: 10). But the ideas of "going to church"
and a "worship service" are never used in
the Bible. Consequently , there may be some
unfortunate results of talking about the
assemblies in that way.
First , it may indicate that worship is
reserved for a special time and place. But
"to worship" in the Bible means to serve,
to show respect or reverence, to recognize
worthiness , to indicate homage and adoration. 1 And these must not be set apart
from one's daily life if one is to present
himself as a living sacrifice and continually
to offer up to God the sacrifice of praise
(Hebrews 13: 15). Christ participated in
corporate assemblies, but
He always inculcated the worship that is
the love of the heart towards a heavenly
Father. In his teaching the approach to
God through ritual and priestly mediation is not merely unimportant, it is unnecessary. At last "worship" is true ...
service offered to God not only in terms
JUNE,
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of temple worship but of the service to
one 's fellows (Luke 10:25; Matthew
5:23; John 4:20-25; James I :27). 2
Worship has also been defined in terms of
"a creative encounter of man with God , a
living and vital relationship which depends
upon the active and unceasing quest of man
in response to the call of God. " 3 Finally,
William Barclay observes that
genuine worship is when man, through
his spirit, attains to friendship and intimacy with God. True and genuine
worship is not to come to a certain place;
it is not to go through a certain ritual
or liturgy; it is not even to bring certain
gifts. True worship is when the spirit ,
the immortal and invisible part of man,
speaks to and meets with God, who is
immortal and invisible. 4
Consequently , we may conclude that worship takes place in the mind and heart
(Romans 12); that it is demonstrated in
physical activity; and that the place where
it is offered is of no consequence (John 4).
God is certainly with Christians in the assembly, but this is not a unique visitation
because he is a constant companion.
Second , ascribing the purpose of the
assembly as being "to worship" fails to
recognize one of the most important concepts in the Bible. If man ·worships God
daily-alone or with others-then
perhaps
the significance of the assembly is not in
the worship of God , although this most
assuredly takes place, but is in the fact of
assembly, the sharing of group dedication
to God. In other words, the communication
in the assembly is not only aimed to God
but also must be aimed toward one 's fellows. This can be demonstrated easily with
such scriptural admonitions to confess sins
to one another (James 5: 16) , instruct and
admonish each other in psalms and hymns
and spiritual songs ( Colossians 3: 16) , and
prophecy builds up a Christian community
(1 Corinthians 14:4 )-although
technically
none of these scriptures are focusing on a
"worship service" as such.
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A vital purpose of these assemblies then
must be to reinforce one 's beliefs, to edify,
to exhort, to "charge his battery," to rejuvenate the Christian so that he has
strength to face his challenges. A preface
for the admonition not to forsake the
assembly was the instruction: "consider
how to stir up one another to love and
good works" (Hebrews IO: 24). And one
of the apostle Paul's most constant themes
was the development of affection within the
"brotherhood" and the assemblies were to
nurture this fellowship. When the Corinthians worshipped during the Lord's Supper
without sharing with one another, Paul
reprimanded them, saying "Your meetings
do more harm than good ( 1 Corinthians
11:18).
We, too, must ask how well our purposes c!re being achieved, and if we are not
achieving it, maybe some of our services do
more harm than good.
Finally, the · individual Christian must
know his own purposes for meeting. He
should be able to identify what it is that
he brings to communicate with others in
the assembly, for he is responsible for encouraging others.

order. First, since worship exists in the
mind , any act which demonstrates love and
praise for God may rightfully be called an
act of worship.
Second, with the possible exception of
the Lord's Supper, what is currently called
the "five acts of worship " were not unique
to the assemblies of the early Christians.
Prayer was constant , contributions were
dictated by need; preaching , scripture reading, and singing of praises occurred outside
the assembly as well as in it. Furthermore,
there is no evidence either that all of these
acts combined into a general format for the
meetings or that their expressions of worship were limited to these. In other words ,
the Bible never equates worship with these
five acts.
Third , there is no explicit pattern for any
form of expression which today is normally
included in the congregational assembly.
Two examples may be valuable here. There
is no biblical requirement for singing in the
congregational assembly; but when singing
is used, instruction about it suggests that it
be done thankfully , in spirit and truth. But
then look at the number of decisions which
man has made about the use of music in
the "se rvice: " 1) nature and content of the
songs; 2) when to sing; 3) who singsforms of expression
congregational , solo, antiphonal, groups,
etc.; 4) accompaniment; 5) rhythm; 6)
2. Principles and rules of communication
mood; 7) how much singing is to be done ,
are fluid, and the elements of the communication process which lead to effectiveness and there may be others.
may differ among peoples , times, cultures ,
Instruction about the Lord's Supper incircumstances , etc.
cludes that the heart be right , that it be
There has been an honest desire among taken in remembrance of Christ. Description
of the supper informs us that the contents
many Christians to worship God acceptably;
and in their desire to be "r ight" they have were bread and wine , and that they took it
searched diligently for the appropriate pat- at their meetings on the Lord's Day. Man,
tern in the Bible. But since the idea of a then , must make the decision about the
"worship service" is not a biblical concept , acutal implementation of the supper: 1) its
no explicit procedural pattern was given for role in the service; 2) order of the ingredients; 3) whether or not activities can be
communicating within the congregational
engaged in at the same time-i.e.
some
assembly; the Bible does , however , encourrequire silence, others sing, others may talk
age decency and order in the transactions.
to one another as Christ apparently did;
Three observations about the communicative activities within the assembly are in 4) the means of sharing the supper among
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the congregation-such
as
the pews or having people
the altar for it; and 5)
service at which it will be

passing it among
come forward to
selection of the
taken.

Consequently , we are left with the observation that most of the rules that currently guide our activities are in reality
decisions of man , and are, therefore , subject
to change by man. The ritual of the early
church reflected their experiences with the
Jewish synagogue; the Restoration Mov ement worship was quite different in form
because it reflected the thinking of a different time; and church leaders today may
apprise themselves of this same liberty to
frame the worship service in terms of the
principles of effective communication that
fit today.

effective

communication

3. Success in communication depends a
great deal on the extent to which the source
is receiver-ori ented-i.e.
he analyzes his
receivers and adapts his communication to
the specific people who are to be affected
by his message. If the activities of the
assembly are to be directed toward one 's
fellows as well as to God , and if God has
not given explicit directions , then the guiding rules for deciding what to do is whatever is effective with man. In the case of
worship , the criteria for effective communication would be whatever assists him in
achieving that mental state by which he
reveres God and feels love for the brotherhood.
Being receiver-oriented necessitates an
analysis of the people of the congregation
and a rationale for one 's decisions in terms
of their needs , expectations, and preferences. Most people would readily admit
that their congregational "services" could
be improved. A few congregations have set
up worship committees to do just this , and
it has been in these congregations wher e
some innovations have taken place and
where many people have renewed vigor in
JUNE,
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their assemblies.
This point should not be taken as support for chang e just because it is change.
There is nothing wrong with traditional
modes of behavior if they continue to
ac~ieve the goal of stimulating worship.
After all, some decisions must be made and
traditions generally are merely decisions
made in the past which apparently were
meaningful at the time. But their effectiveness must be reevaluated; and when they
fail to elicit worship , they should be supplanted with something that works better.
Failure to do so may not be a matter of
being biblic al, but it is a matter of good
sense.

participation

.

4. Participation in two-way commu nication is generally more fulfillirig and more
persuasive than is one-way communicat ion.
In the tradition al service, one has little opportunity to give any overt expression of
response to what is going on. He often sits,
listens, and ob serves ( hopefully concentrates on) the "program ," and is often
merely a spectator. The very fact that it is a
program and not an agenda often is responsible for feelings that the service is a performance to be admired.
A number of experiments have been
conducted to determine the relative effects
of group discussion versus the lecture. The
discussion nearly always is better in terms
of satisfaction to the participants and is
just as effective in persuasion and instruction. The rationale is that the mere ability
to share ideas, to ask questions , and to give
feedback has a great effect upon people.
Nevertheless , most worship services tend to
be patterned more like lectures than like
participativ e discussions. The opportuniti es
to respond overtly to the ideas of a sermon ,
for example , are rare. There are groups
now , however , who are beginning to have
a short sermon and then break into small
groups to discuss the ideas in terms of their
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relevance to themselves. Thi s can be a marvelous breakthrough which is neither scriptural nor unscriptural; it is a respons e to
some felt needs. One might also point to
the fact that many house discussion groups
have been set up to fulfill this very need
which was not being filled at the congregational assembly.
Communication necessitates a source and
a receiver. Ideally , each person will function
as both. And a system that mak es one see
himself in only one of these roles may be
inadequate.
Perhaps one reason for discontent today
has been the lack of emphasis upon the
sharing which can come from man-to-man
communication. Too frequently , "going to
church " has become synonymous with the
rather impersonal participation in ritualized
activities.

fellowship
5. I deal communication necessitates a
sense of interpersonal involvement. Worship
together is not just a matter of being in the
same assembly hall. While one may well
feel support as a result of having fellow
Christians assemble with hilJl, he cannot
recognize them and know them fully if he
never has an opportunity to communicate
directly with them. It is this absence of
communication among people that plagues
congregations today. People within the
same congregation do not know names ,
needs , strengths, and the dedication of each
other, and it has amazed me that people
have felt that these things must be learned
apart from the congregational meetings or
"service." My own examination leaves me
with the impression that this demarcation
between the " service " and the social aspects
of community were not characteristic of the
early church and it seems that some Christians are demanding that it not be true for
them today. It is just as scriptural to have
a Christian assembly in a home as it is to
have it in a special meeting place; yet how

10 [362]

differently groups seem to behave under the
different circumst ances. Today with more
and mor e people turning to the conc ept of
the house church , there is some suspicion
of thes e people. Nevertheless, thi s may be
the wisest thing , in terms of communication,
for some of them to do as long as they do
not try to break off fellowship with other
Christians.
6. Th e communication situation occurs in
a context of prior relationships and is affect ed by these relationships. In this regard,
it should be pointed out that the idea of
"congregation " extends far beyond the
weekly meeting. It will be highly unlikely
that the kind of communication described
above can be implem ented by meeting in a
"wors hip service" alone. The individual's
role in the corporat e meeting is an extension
of his life the rest of the week. His attitudes,
knowledge, and feelings about the meeting
and its people that he brings to the service
determine his effectiveness as a communicator.
7. The communicated message is the total
information gleaned by the receiv er from
his interactions with the source. This mea ns
that actions are just as important determinants of the message as the words spoken.
Spea king about the loving brotherhood , for
example, when there is no means to demonstrate it in the corporat e meeting may
be one of the reasons for feelings of emptiness. Words often set up expectations which
are not met in actions, and satisfaction is
generally the ratio between what one expects and what actually happens.
8. Communication can breed understanding. I say "can" bec ause it is not inevitable.
The freedom of worship which God has
permitted involves choices , and a sense of
the nuances of communication should help
us appreciate the people who mak e choices
different than ours. All of us simply do not
have the same communic ation skills or
preferences and do not communic ate the
same way. For some , ritu al is exceedingly
meaningful; to others , certain rituals may
MISSION

lack the spontan eity and personalness they
desire in the corporat e experience. Pleasing
both of these types within the sa me congregation may be difficult; but it is not impossible if they are permitt ed to talk
through their differences. And perhaps th e e
communications shou ld be pervaded with
the idea that the unifying them e of love
for God and Christ should be stronger
than the divisiveness of personal prefe renc e.
It has been the central theme of this article
that one preference is no more " right " th an
another in an absolute sense , althoug h on e
preference may be more effective generally ,
from a communication point of view. And
on this basis , splits like that which occurred
betw een Paul and Barnab as mu st be tolerated without letting them interfere with
one's feeling of brotherhood .

a rationale

. . .

Finally , this article has been based on the
premis e that congregation al assemblies
should have a rationale , and one aspect of
this rationale should be communication
principles. A teacher who tries to rationalize dull and uninteresting class periods ,
becaus e they are Bible classes , is reasoning
from an incorrect assumption that Bible
tea ching is inh erently limited in interestfactors. Simil ar ly, the group who tries to
rationalize ineffective congregational meetings because they a re the "worship services"
is reasoning from incorr ect assumptions
about wor hip , the congregational a sembly,
people , and communic ation s.
Ill
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Suffer

the little children

. .

"

TODAY'S CHILDREN

ALICE

BOYD

DAY, after 8:30-9:00
a.m., when
school and business are in full tilt , I have
the lonely feeling of being about the only
woman on the block. I see the busy people
coming and going , we see our neighbors at
block meetings once a month, or PT A, but
at other times, I seem to know people mainly through their children.
I would like to tell you some of our
experiences with children in _a big city. I've
learned a lot the last four years, and this
has changed my heart and attitude on many
things in many ways. Things that once concerned me don 't anymore. Bigger, more
important things have taken their places.
Girls in pantsuits don 't bother me , but teenage girls with contraceptives in their purses
do. A boy with long hair and sloppy clothes
doesn't upset me , but a boy with a switch
blade or gun in his pocket is a terrifying
thing. Rock music I can tolerate, but kids
living in a world of dope addiction break
my heart. I've learned that children with
different colors of skin from ours are basically like my children , but the faces of
starving , neglected, abused , abandoned children , and other children with other severe
problems keep me awake at night and
EACH

sometimes haunt my dreams. Unless we are
aware of these children we cannot feel their
need; unless we feel their need , we cannot
care; unless we care , we will not feel a
responsibility; unless we feel a responsibility, we will not act. And unless we act, who
will?

our children

suffer

...

"Suffer the little children , and forbid them
not to come unto me: for to such belongs
the kingdom of heaven" (Matthew 19: 14).
So spoke Jesus to his disciples , and so
he speaks to us today. History might show
that more often than being "suffered," the
children of the centuries have sufferedfrom a variety of problems and pains, to
which they have fallen victim, through no
fault of their own. At no time in the past
has this been more true than it is today,
in our "advanced" civilization.
In this day, with the "good life" being
enjoyed by more of the masses of people
than at any time in our history , children
still suffer. Not as many suffer from hunger
and want as in the past , perhaps. But we
have a whole new 20th century set of

ALICE BOYD lives in Chicago , and with her husband , Vernon, ministers to th e inner city.
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problems.
Our children suffer from the effects of
materialism: the working mother who has
little time and energy for her family at the
end of the day, the replacing of the God
in heaven with the god of "things ," the
offering of money and gifts to fill the void
that only love can fill. Surely ours is a culture typified by the child with the latch key
on a string around his neck!
Our children suffer from neglect and
abuse. In recent years , a new "disease" has
come into -being. It's called the "Battered
Child Syndrome. " This aptly describes the
way children look when they are brought
into hospital emergency rooms after experiencing the tender loving care of mothers ,
fathers , relatives, or babysitters.
Our children suffer from the effects of
broken homes and desertion. What is more
devastating to a child than to have a mother
or father, or both, vanish from his life
entirely, or else move out of the home and
begin a new life with the child only on the
outer edge?
Our children suffer from urban poverty:
rat-infested apartments , hunger , crime in
the streets , filth, disease , malnutrition-all
the things that go with life in the ghetto.
You and I may not see this often, but it is
a way of life for vast numbers of children.

I remember

...

Let me tell you a few of our experiences
now. In 1966, the West Suburban Church
of Christ in Berkeley, Illinois, where we
were working, helped as the Monroe Street
Church of Christ of Chicago reached out
in their first summer day camp. Monroe
Street is in the heart of the inner city. During the time of the day camp , the 1966
riots raged for several nights, all around the
church building. In 1968 , after Martin
Luther King was assassinated , whole blocks
in the immediate area were burned to the
ground during massive rioting. This is
known to be one of the worst ghetto areas
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in the city. And yet, that summer, and several summers since, black and white Christians joined hands and reached out to help
suffering children. We offered a place off
the street, activity, food , loving care, and
Jesus. Some of the children had never seen
a Bible. They called it "the God book. " It
was easy to tell which children came from
homes where love and concern could be
found. Those were the clean, neat, alert
children. Too often the children were dirty,
unkempt, and sluggish. We saw a variety
of ailments and conditions not seen in our
own neighborhood. A doctor donated his
time an~ gave free medical check-ups.
There were children with neglected abscesses, ringworm, cuts not properly dressed
and cleaned (some should have been
stitched and were not), bones that had been
broken and healed crooked , a hernia untreated , and at least one case of boils
resulting from a congenital veneral disease.
These things I remember , but most vividly,
I remember Marion.
Marion was an active little fellow, seven
years old , who drove his teachers up the
wall! He was a beautiful child , and most
alert , but a severe behavior problem. In
examining him, the doctor raised his shirt ,
to put his stethoscope to his back. All over
Marion's back were scabs and scars. We
asked him what happened to his back. All
he would say was, "My mother 'whups' me
with the belt." We called the community
center and the social worker came to make
out the report. She told us, "These mothers
know no other discipline. They think this
is the way to raise children." When Brother
Woods , the minister at Monroe Street, went
to Marion's home one day, an eight-year-old
sister was taking care of a tiny baby , a
toddler , perhaps 18-months-old, and a
3-year-old. Mama was at the bar with a
boyfriend.
I remember another boy. He had been
sent to the office by his teacher because he
was absolutely impossible to deal with. He
was about 10 or 11 years old, but gave
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different names and ages to his teache_r as
she tried to get him into the cJa s routine.
He wandered around and did very strange
things . He was obviously emotionally disturbed. We were all a little on edge, as
news of the Richard Speck murd ers had hit
the city that day. In the office , I told the
boy to sit and wait for brother Woods.
Instead , he stood in front of a picture on
the wall of a large group of peo ple, and
started waving his arms like a choral director. I spoke a little more firmly and told
him to sit down , then turned to walk away.
I felt something on my neck. Startled, I
looked back over my shoulder, past the
little boy's hands circling my throat , and
into the coldest , deadliest looking eyes I've
ever seen on a child. He frightened me , but
probably could not hav e hurt me then-h e
wasn't large enough. But the eyes I looked
into were capable of murder. I wonder what
he 's doing now ..

drugs

and sex . . .

Can you read a current newspaper without
finding at least on~ article about young people and their problems with drugs and sex?
Rarely! I know a lovely ·young girl, 13
years old, who is too fast losing the innocence of youth while mother busily goes to
work all day , and socializes at night , leaving
the child to her own devices most of the
time. This young girl tells of dope "pushers"
who often visit the school grounds where
she attends Junior High. Her friends have
experimented, but so far she has not. She
tells of Junior High children who use a local
abandoned building for a mass romantic
rendezvous. Her boy-friend has used the
newest approach on her to break down her
resistance. The line goes something like this ,
" Wouldn 't it be wonderful if you would
have my baby? I'd love for you to have my
baby." This line seems to appeal to the
sentimental side of young teenage girls. The
mother to whom money is more important
than her children may discover too late that
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there is a greater pain than not having the
best hou se, furnitur e, car, and clothes on
the block.
Almo t daily in Chicago there is a plea
over th e radio or TV for adoptive and foster parents for unwanted , unlov ed, deserted ,
abandoned children. Sometimes the plea
comes clo er to home. Five years ago, we
got a 'p hone call late one night from a
friend. He and his wife had had two little
girls in their home for several months. The
mother had walked out , th father could
find no help elsewhere, so brought the girls
to the church where our friend was minister.
As tim e passe d , the emotional ties weakened, and the father also decided to give
the girls up. Now a crisis h ad arisen . Could
we care for the girls for a while? We
brought the girls home about midnight that
night , and th ey have never left. After a
year we legally adopted them. Many people
were shocked that a couple with four children and a tight budget would do such a
radical thing as to adopt two more children.
It was not a magnanimous self-sacrificing
gesture. Love is a two-way street, and we
have gained as much as we have given. I
am convinced that God meant for these
children to be ours just as the four who
were born to us are ours. If we will more
often open our hearts and lives to God's
opportunities, surely he will bless us overwhelmingly.
A few weeks ago, we got another 'phone
call , from a young father in distress. His
former wife had decided she couldn 't handle
the care of their three little boys , and she
gave them back to him. He had no place
for them to stay, and no one to care for
them. He is not a member of the church.
His wife was, and we had car ed for the
children several times while she was ill.
I told him we would keep them while he
made arrangements for living quarters and
a housekeeper. I had worried about these
children many times , particularly since I
saw their general condition each time they
came to us from their mother. Once , it took
MISSION

three days of shampooing and scalp treatment to find their scalps under the dirt. The
first night the boys were with us , Vernon ,
my husband , was a little skeptical. He said,
"I hope you know what you are doing."
This brought me up short, and I asked myself, "What am I doing with three extra
children? " I had to come back to him later
and confess , "I don't know what I'm doing ,
really. I just know what I can't do." He
seemed to understand-I
can 't rationalize
worrying about the boys and their problems ,
then refusing to help when given an opportunity. If this is a negative love, perhaps
sometimes that's the best we can do. But
I do know that distant compassion does not
relieve the suffering of little children.

. . . our community
We live in a pleasant middle-class community on Chicago 's South side. Five years ago
it was all white. Now it is about 95 per
cent black. Most of our neighbors own their
homes , and most are peace-loving , lawabiding citizens. And yet, last spring, two
teenage boys were shot and killed on a front
yard about three blocks from our home.
Why? Because we have a youth gang problem. Someone failed in his duty toward
these boys when they were still young
enough to be reached.
Last year, a few high school boys were
reported to be taking money from some of
the young boys in our school. All parties
involved and their parents were called into
a meeting with school officials and police.
In this meeting, one of the older boys expressed this philosophy, "Man, if you've got
something, and I can get it away from you ,
it's mine. That's how it is." This attitude
may shock us, but it's the philosophy of
many of the children and adults around us.
Fortunately , Christians in our community
care, and they believe in the power and
love of Jesus Christ. They are willing to
sacrifice in order to reach out to the children who need guidance and help. Almost
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every evening, and on Saturday, our building is being utilized and God 's people are
working to help alleviate the problems of
our neighborhood youth.
Our youth program consists of four
phases: an athletic training center , tutoring
in- reading and math, dramatics, and Saturday school.
In the athletic training center, each tehm
has a 30-minute Bible class before going
to a local gym for practice or basketball
games. At the gym, good sportsmanship
and clean play and language are stressed.
In the spring and summer sessions, baseball
is played.
The tutoring program currently has 61
enrolled. About 14 of these children take
both subjects, making a total of 75 hours
of tutoring a week by volunteers from the
church. We have a waiting list of children
to be tutored. The teachers at our local
grammar school encourage their students
who are having problems to enroll. During
the tutoring session, there is a break for
children to go to church auditorium to see
a simple Bible story skit.
The dramatics class stresses good communications.
Saturday School is a little like Vacation
Bible School, with an assembly, singing,
Bible class, and crafts. Occasionally the
children are taken on field trips. This session the girls are cleaning and preparing
used clothing for the needy. In the past,
we have had craft projects of cooking , sewing, knitting for the older girls, and weaving ,
flower-making, and place mats for the
younger girls. The boys have made models.
The entire Saturday School made puppets
and put on a puppet show last winter. In
the spring, we had plays about Joseph and
Esther. The girls helped to make the costumes.
At the end of summer session, 1970, for
the final week, we had the best Vacation
Bible School we've ever had. We almost
ruptured our building. On Saturday of that
week we had a picnic for all the Vacation
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Bible School and youth program children.
It was a tremendous success. Some of the
children reached through our program are
in our Sunday School now. The mother of
two of our participants was baptized last
week. Everyone in our community who has
children is aware of the church and its outreach. Teachers , parents , and children approach us about our program when we go
into the local school for PTA. The principal
gave some used textbooks to our tutoring
service.
A few days ago, we parked in front of
our home, which is across the street from
the grammar school. On the sidewalk by
the playground two boys were scuffling.
They were playing a sort of deadly game.
The boy on top had a knife. He would slash
at the other boy , deliberately miss him , and
laugh. The other boy seemed to be laughing
and sweating at the same time. When he saw
us he called, "Preacher, preacher!" Vernon
walked over to . talk to the boys, and the
scuffle ended. We don't know those boys,
but they know us, because of a church that
cares.
We have few problems with our own
children. They don't want to go places they
shouldn't go and do things they shouldn't
do. They understand that our city is unsafe
for us to walk around in at night. It's not
too safe where we live to walk in the day.
Chris has been stopped and searched for
money many times by bigger boys. We've
learned all sorts of unique places to hide
lunch money and bus fare. We've had two
bikes stolen in personal confrontations ,
where our boys were forced off or threatened. Our house has been broken into. All
this can be attributed to crimes by youth.

Attention

Our black neighbors are having the same
problems. These problems will not be
solved until Jesus Christ touches our hearts
to the extent that our compassion moves us
to do something about them-fanatical
things like a church of 200 stretching beyond itself to reach out, or Christian families caring enough not to run away.

responsibility

.

Our movement toward restoring first century Christianity has stressed doctrinal purity. True , doctrine is important, we all
know that. But are we not straining gnats
and swallowing camels? Where is the compassionate spirit of the love of Jesus within
us? Does not Matthew 25: 31-46 indict us?
Could we not spare a little more energy to
"suffer the little children" and lead them
to Jesus? Think of the hungry little children
in the urban slums, the hopeless children in
rural poverty , the rejected children of broken families, the drug and sex-oriented children of the suburbs , the middle-class
children of neighborhoods like mine who
will adopt the philosophies and uniforms of
the gangs , and may someday lie dead on a
well-kept lawn or a city street. Do we as
Christians have a responsibility toward
these children? Look into the eyes of these
children and find God 's answer.
"Suffer the little children, and forbid
them not to come unto me , for unto such
belongs the kingdom of heaven."
"Lord, Give us the eyes to see, the ears
to hear, and the heart to care. Give us the
courage , strength, and compassion to act.
In the Savior 's name. Amen."

Ill

Students!

Stud ent sub scrib ers to M1ss10N who will not be at your pr esent addr ess durin g the summ er
month s should notif y th e Business Manag er. You ma y suppl y a "ch ange of addr ess" for th e
summ er months , or M1ss10N will hold your summer issues until next F all. Notif y MISSION, Box
2822, Abilene, Texas 79604.
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EDITORIALS

The Ethics of Excommunication
0

CCASIONALLY
one may learn a lesson
from history. For example , in A.D. 144
the church at Rome excommunicated Marcion (later to be regarded as an archheretic). Marcion had given a large sum
of money to the church-200,000
sesterces.
When Marcion was excommunicated, the
church returned his money to him.
This example might well serve as a
model for us today. A church which decides
to excommunicate a "heretic" might well
consider returning to him the money he has
contributed. This should not be difficult to
account since most people keep records of

church-giving for income tax purpo~es. It
would demonstrate to all concerned that
the church puts a higher premium on Truth
-correct
doctrine and correct practicethan on material things ( e.g. money).
Of course, in the case of affluent "heretics," the price of excommunication might
be rather high. In order to return the
money a church might lose its building
and / or be unable to pay its preacher. But
what does it profit if a church gains the
whole world and loses its own soul?
-RBW

The Preacher Drain

ANELDER recently

asked why so many
preachers are leaving their positions to seek
other types of employment. It would be
impossible to generalize from isolated instances; no doubt, the reasons vary from
case to case. But there is enough documented evidence to suggest that in many
cases the reason is that some preachers
have found the church to be stifling, rigid
and irrelevent. These preachers have not
given up the ministry, but they have given
up the paid, professional ministry.
The problem is not limited to Churches
of Christ. In this issue M1ssroN is publishing
JUNE,
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a "farewell" statement by a Baptist exminister. His complaints sound familiar,
even though he is in a different religious
body. It is difficult for us to look at ourselves and see clearly. Perhaps Joe Hester's
article, by indirection, will help us to see
and understand why a man committed to
Christ gets fed up. Our goal is not simply
to stop the preacher drain; our goal should
be to realize and correct the sometimes
irrelevancy of ourselves as a church. We
may see the problem as a preacher drain;
some see the problem as a gospel drain.
-RBW
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RELEVANCY OR DEATH?
THE CHRISTIAN CHURCH IN THE 70'5

JOSEPH

I

P. HESTER

WOULD LIKE to give you my thoughts
concerning the survival of the institutional
church in the coming decade. For ten years
I have endeavored to be an accute churchobserver. I have listened to young and old
express their attitudes about the church and
my own thoughts have gradually gravitated
to the following words. If I sound pessimistic , it is because I too love the church
and fear its death. Many of you will disagree with me. Please do so and convince
me that I am wrong; but in your conversations with me on this subject, take note of
the facts of our day and the issues of the
hour.
The information for this article does not
come from some outside source. With this
writing I am not interested in the philosophical analysis of religion or in a sociological study of the church. These may be good
things for us to begin studying, but my in-

formation comes from the people about
whom I am writing.
Beginning in 1961 , I entered seminary.
Immediately I became immersed in a hotbed of religious controversy. Three New
Testament professors were under probation
for so-called liberal views. Three years later
they were forced to resign. All three are
now serving in secular institutions of the
highest caliber. I was in seminary from
1961 until 1965 and was a witness to the
bigotry and hate that came from the mouths
of ministers and Christian professors. These
men were on both sides of the controversy.
I had just left my hometown church where
my own pastor had suffered a nervous
breakdown under the strain of a building
program which had been filled with prejudice and malice. Two groups left that
church during the controversy and formed
their own churches. During my seminary

JOSEPH P. HE STER is a Gradu ate T achin g Assi stant at th e Univ ersity of Georgia, Ath ens, Georgia.
He was form erly a mini ster of th e Bapti st Chur ch . Thi s articl e was origin ally writt en for th e Newsletter of th e Fir st Bapti st Church of Ath ens, Geor gia, but it wa s never published.

18 [370}

MISSION

years~ I wondered if I could ever serve in
such an institution and whether such an
institution could ever minister to the world
except by sheer accident.

The aged with whom I worked wondered
why they had been neglected by the ministry of the church. They were asking for
creative and meaningful programs which
would fill their lonely hours and through
From 1962 until 1965 I served as pastor "
which they could become active in the life
of a small church in eastern North Carolina.
This church had been born out of an argu- of the church. These problems were recogment that had originated in a larger, nearby nized by the leaders of the church , but :fichurch. The two churches are now located nances and lack of enthusiasm have left
within a mile of each other and the people them unsolved until this day.
of each congregation, even to this day, find
We did have a mission in that church.
it difficult to speak to one another. Out of
The
mission was located in a local intesix pastors that have served that younger
grated
poverty area , but the services of the
church three have been fired. The last pasmission
were limited only to whites and
tor had shotgun pellets sprayed into his
most
of
them
did not live in that particular
home during a Christmas party being held
area.
As
in
any institution the majority
by his teenage son. The small party hapruled
but
the
majority did not understand
pened to have been integrated , something
the
message
of
Jesus nor the present crisis
the white folks of the church could not let
of
the
church.
Oh , we talked about the
pass by.
problems , about church-renewal , but talk is
During my pastorate at that little church, all we did. I finally realized that before the
an eastern North Carolina lawyer was run- Christian message could supply the needs
ning for governor of the state. He was a of a decaying humanity , it had to receive
member of our seminary church and when the majority vote of the church deacons.
that church voted to admit two Nigerian
students into the fellowship--students who
Well, here I am in church work again.
were training for the ministry and who had
Somehow I feel there is something here
been sent from Nigeria by several of our
worth preserving. I have observed the work
own missionaries-this lawyer pulled out of
of our church and other Christian bodies
the seminary church and established another
for quite awhile, and from my observations
church in the town. Many of the members
it appears that the downward trend we are
of the seminary church followed him.
now experiencing in our growth and attendWhen I graduated from seminary I left ance comes from our own neglect. Locally,
the church of which I was the pastor and we are dependent on our denomination for
became a Minister of Education in a west- materials, methods, and program. To some
ern North Carolina town. Things now extent , they even control the message that
looked brighter to me. I could breathe , for we proclaim. Many of our ministers are not
no longer was I a pastor. But responsibili- equipped for the challenge that the worldties haunted me. Young people were asking situation presents to the churches at this
questions about hate and prejudice. They hour. Our people seem comfortable enough
wondered about a lack of a positive church while our teenagers , college students , and
program for the underprivileged in their young adults doubt the validity of the whole
own community. Wasn't this the love mes- enterprise. It seems a pity that we, the
sage of Jesus? Young adults were asking people of God, are willing to sacrifice the
for relevant Bible studies that could be message of Jesus Christ, for no other reaapplied to their everyday life-situation to son than to preserve old methods and worn
ID
replace simple sermonettes on being good. out institutional structures. ·
JUNE,
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"A STRONG DELUSION"
FORREST

H. WELLS

"WOE

TO THOSE who call evil good, and
good evil, who substitute darkness for light
and light for darkness, who substitute bitter
for sweet and sweet for bitter."
"Go and say to this people, 'Hear and
hear again, but do not understand, see and
see again, but do not perceive.' Make the
heart of this people gross , and its ears dull;
shut its eyes, so that it will not see with
its eyes, hear with its ears, understand with
its heart , and be converted and healed."
"The reason why God is sending a power
to delude them and make them believe what
is untrue is to condemn all who refused to
believe in the truth and chose wickedness
instead."

tween them and God. In much the same
way those Christians at Thessalonica could
understand God's concern for the actions
of his children during Isaiah's time but why
would God through Paul include such a
warning in a letter to them? What was their
problem? They could see a cloud rising in
the west and know that a shower was coming, they could feel a south wind blowing
and know it was going to get hot , they
were able to interpret the appearance of
earth and sky but they were unable to interpret the present time.

* * *
All three of these statements were made
by God concerning his people who would
not trust him. These people believed-but
what they believed was untrue. Those to
whom God spoke through Isaiah could look
back to the wilderness wanderings and understand the problem of the people, and
why God acted as he did; they could not,
however, understand what God was saying
to them or that anything was wrong be-

These pronouncements by God accurately
and painfully diagnose a condition that has
developed, and exists, within our brotherhood. During a period of fearful reaction
men of our movement began to enunciate
with supposed supporting scripture a theory
that necessity had caused them to infer.
This theory deduces that in the early
church, while the apostles were living, the
Lord worked with those proclaiming the
gospel and confirmed the message by the

a condition

. . .

FORREST H. WELLS is a civil engin eer and a memb er of th e W est Islip Church of Christ on
Long Island, New York.
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signs that attended it. Now however , the to the Father in order for him to send the
confirmation is no longer needed-we have counselor.
the complete record of God 's past dealings
According to Mark, Jesus said that cerwith his people and it is through this media tain signs would accompany belief. The
that God meets our every need today. With forces of Satan would be subject to them
the death of the last apostle and the last through the name of Jesus, they would
person upon whom they had layed their · speak in new tongues and they would lay
hands-the
gifts ceased. By that time the their hands on the sick and they would
gospel had been presented and confirmed to recover.
According to Luke , Jesus gave further
the whole world fulfilling all prophesy and
promise of such action of God among his instruction that they remain in Jerusalem
and wait for the promise of the Father , that
people.
In God 's economy such premise auto- he would baptise them with the Holy Spirit
matically becomes conclusion. It becomes and that they would receive power when
a filter of unbelief through which every the Holy Spirit came upon them.
Peter , having experienced what Jesus
idea and scripture relative to that idea
promised
, declared "This is what was
passes. The scripture that is supposed to be
the basis for this teaching , when viewed spoken of by the prophet Joel : 'And in the
without the filter, says and teaches quite last days it shall be, God declares , that I
will pour out my Spirit upon all flesh-bethe opposite.
Without the filter the duration for such fore the day of the Lord comes, it shall be
action of God among his people was from that whoever calls on the name of the Lord
the exaltation of Jesus until the day the shall be saved.' "
Peter also was given · by the Spirit that
Lord comes, the great and manifest dayJesus
, raised up and exalted , had received
until all attain to the unity of the faith and
from
the Father the promised Holy Spirit
of the knowledge of the Son of God, to
mature manhood , to the measure of the and had poured this Spirit upon them in a
stature of the fullness of Christ , until the manifest way. This promise , Peter declared ,
time of his appearing when we shall behold was for them , for their children , and for all
him face to face, and we shall be like him. that were far off; for everyone whom the
According to John, Jesus made some Lord calls to himself . The remainder of
specific statements about what a person Luke 's account affirms the a~curacy of
who believed in him could expect. He said Peter 's declaration and the faithfulness of
that the one who believed in him would do the Lord Jesus in fulfilling his promises.
All of the scripture, that we now call the
the works that he did. He said that he
would give that person a counselor that New Testament , was written that they may
would be with him forever , even the Spirit live in hope and expectancy that what this
of truth. He said that through this Spirit Christ promised he would bring to pass in
that he, Jesus , and his father would manifest their lives. This ... according to their belief
themselves to him and would come to him and confidence in him.
The logic and ways of the world often
and make ·their home with him. He said
that this Counselor would teach the believer bring men to say "Seeing is believing" or
all things. That this Spirit would take the " If I could see some of the things that
things of Jesus and of the Father and de- scripture seems to say are possible then I
clare them to the believer. He said that he would believe." Jesus gave his pronouncetold these before they took place so that ment to those who think in this way when
when they do take place belief would exist. he said, "An evil and adulterous generation
He said that it was necessary that he return seeks for a sign, but no other sign will be
JUNE,
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given. "
The clear way of the Lord is summarized
in his words to Martha at her broth er's
tomb , "Did I not tell you that if you would
believe you would see the glory of the
Lord. " Signs will follow belief and signs
will follow those that believe-as
surely as
Jesus Jived this was true. As surely as Jesus
lives this IS true!

our unbelief

.

That which we observe or do not observe
around us does not lend credence to our
theory-it
only indicates the extent of our
unbelief. To look to history for substantiation of our theory is interesting. We have
been very selective, if not dishonest , in presenting only one side of the picture. It was
interesting to me for example, that the
exuberance of restoration brethern at Cane
Ridge earned them a place in the tongue
speaking annals of the Baptists and the
Methodists . Whenever men look with confidence to the Lord Jesus signs will follow
belief. It happened th at way on Pentecost
in Jerusalem , at Caesarea , at Ephesus, at
Corinth, at Cane Ridge , at Azzusa Street
and it is happening in West Islip , New
York , Abilene , Texas , and· Los Angeles ,
California. God is faithful, the promises are
his , he will keep them.
The kindest thing that can be said for
this theory in the light of scripture, in the
light of history , and in the light of experience is simply that it is untrue.
It is one thing to have the word. It is
quite another thing to have what the word
promises. The Pharisees had God's word
and prided themselves on their understanding of it. Many of them , however , refused
to accept what the word promised. They
were more comfortable with the print of
the word than with the person of Jesus . One
is the promise-the
other the realiz ation.
The Bible introduces us to the Word-the
Word that became flesh and dwelt among
men-the
Word that continues to indwell

22 [374]

the flesh of those who believe in him.
Paul acknowledg ed th e faith of the Lord
Jesus an d the love tow ard all the saints
th at existed among the Ephesian brethren.
In his prayers for them , however, he asked
that the Father of glory give them a spirit
of wisdom and of revelation in the knowledge of him , having the eyes of their hearts
enlightened, that they may know the hope
to which he had called them , and the riches
of his glorious inherit ance in the saints
and the imme asurabl e greatness of his
power in those who believe, according to
the working of his great might. Only God ,
through the Spirit , could get across to them
th at he had m ade them alive together with
Christ, that they had become partakers of
the divine nature , th at there was active
particip ation in the Spirit through having
the mind of Christ. Our need is the same
as theirs-the
solution Paul sought for them
is available to us from God today as it was
for them 1900 years ago. Only this will
penetrate and remove our filter of unbelief.
Bec ause of this theory , beco me doctrine ,
we have not even been able to accept without reservation the elementary doctrines of
Christ, much less go on to maturity. We
have pronounced as not ex perienceable
those things that came to the early Christians through the laying on of hands. As a
result , many have not tasted the heavenly
gift and become partakers of the Holy
Spirit , have not tasted the goodness of the
word of God and have not experienced the
pow ers of the age to come. Few of us confuse the reading of a cook book with the
eating of a meal. Becaus e we have eaten
before we have a frame of reference so that
the book stimulates our appetite. Only food
itself can satisfy us. If reading the Bible
satisfies your appetite, rather th an whet it,
it is because you have never tasted that the
Lord is good. Your filter has caused you
to settle for the book rather than enjoy the
feast it describes.
Many are well fed but have chos en , as
did Eve , to eat of the tr ee that makes one
MISSION

wise in his own eyes. Some have even seen
it their task to replace the cherubs to guard
the way to the tree of life, barring the way
where Jesus provides access. Where "the
quest to know " becomes man's way of life,
"death reigns. " Where man determines to
know nothing except Je sus Christ and him
crucified; he reigns in life, through Christ.
Jesus came that man may have life, that
they may be born again, that they may be
delivered. Because of our filter , we have
been content with the water and security
of the womb , but have rejected as "not for
us" the touch that enables what life we
have to exist out in the world. From him
proceeds the Spirit , he has made the breath
of life.
It is those who have been delivered and
have accepted this life, who are God 's children and are broth ers and sisters to the
living Christ. The fact of this is not determined by baptism al inquisition or orthodoxy hearing , but by the anointing of the
Holy Spirit. If you have received this
anointing you know it, and you have unity
of spirit with all others who have this life,
and have received this impartation of
knowledge.
If you hav e died to the womb , if you
have left it's security, if you have been delivered, you have experienced the slap on
the back by the deliverer that caused you
to breathe in the breath of life-the Spirit
that proceeds from the Father.
"Now we have received not the spirit of
the world, but the Spirit which is from
God , that we might understand the gifts
bestowed on us by God. And we impart
this in words not taught by human wisdom
but taught by the Spirit , interpreting spiritual truths to those who possess the Spirit.
"The unspiritual man does not receiv e
the gifts of the Spirit of God , for they are
folly to him , and he is not able to understand them because they are spiritually
discerned. The spiritual man judges all
things , but is himself to be judged by no
one. "For who has known the mind of the
JUNE,
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Lord so as to instruct him? " But we have
the mind of Christ.
"But I brethern , could not address you
as spiritual men , but as men of the flesh,
as babes in Christ. I fed you with milk , not
solid food; for you were not ready for it;
and even yet you are not ready , for you are
still of the flesh. For while there is jealousy
and strife among you , are you not of the
flesh, and behaving like ordinary men?
For when one says, 'I belong to Paul ,' and
another , 'I belong to Apollos ,' are you not
merely men?"

. . . the more

excellent

way

If we feel the gifts of the Spirit of God are
folly and no longer needed we simply have
not received the Spirit which is from God
and gives understanding of these gifts.
If we see love as the highest gift that
replaces the other gifts, we have missed
the more excellent way. Love provides the
only climate in which the gifts can be profitably exercised. Love is the abiding place,
he who abides in love, abides in God and
God abides in him. "By this we know th at
we abide in him and he in us, because he
has given us of his own Spirit." "There is
no fear in love , but perfect love casts out
fear." As we earnestly desire the Spiritual
gifts-abiding
in love , abiding in God,
abiding in Christ must be our aim-that
is
the more excellent way.
If we are fearful of one another the love
we claim has not been the love th at Paul
defined in 1 Corinthians 13. All toq often
it has been impatient and unkind , ha s been
jealous and boastful , has been arrogant and
rude , has insisted on it's own way , and has
not believed , hoped for or endured that
which we have prejudged as " not for us"
"not for now." We have rationalized our
actions as "A stand for truth against denominationalism, " placing ourselves outside
the convicting power of the Holy Spirit. If
the "True Church" as we recognize it were
the only church, denominationalism would
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still be very much in existence-we · are
probably the most denominated non-d enomination. The pronouncem ent of God 's Holy
Spirit is that we are carnal, men of the
flesh. Our filter has permitted us to mistake
our exclusivistic stance for unity of the
Spirit , and carnality for spirituality.

our experience
Our hope and our salvation lie in the fact
that we cannot fall from where we have
not been. We must lay aside our theory , our
filter of unbelief , at least long enough to
examine the theory itself. The faith once
delivered assures us that God is not a
respector of persons and that his dealing
with us will be on the basis of our confidence and trust in him. It will no longer
be necessary to water God's word to the
level of our experie nce-God
through his
Spirit , will raise our experience to the level
of his word.
If you presently embrace this theory as
true or if you ever have embraced it as
true without consciously rejecting it you
have believed a lie that continually casts a
shadow of death across your path to God .

A lie that has made us bold toward God
but cowar ds in the presence of one anoth er.
Many avoid and rega rd with suspicion one
who expr esses rea l joy in the Lord and
affirms that God has person ally moved in
his life-they
are thr ea tened by a face to
face confront ation with the glory of God ,
even in the person of one of his children.
Some blatantly state, howev er, that the gifts
have ceased and if natural explanations fail
to account for that which their brother
claims to hav e received from God they
attribut e it to Satan. This path has a point
of no return-de ath is at its end.
"Woe to you, scribes and Pharisees,
hypocrites! because you shut the kingdom
of heaven aga inst men; for you neith er
enter yourselves , nor allow those who would
enter to go in."
"May the God of steadfastness and encouragement grant you to live in such harmony with on e another, in accord with
Christ Jesus , th at together you may with
one voice glorify the God and Father of
our Lord Jesus Christ. Welcome one another , therefore, as Christ has welcomed
you, for the glory of God. "
Ill

FORUM
The Blind are Seeing
I just finished reading Jam es D. Bales' article,
"What th e Spirit Saith to the Chur ches" [March ,
1971]. It seems that Mr . Bales was makin g a
desperate att empt to attack something he was
not sure of. H e quoted scriptur e as though hi s
interpr etation was directly from God ( this wou ld
be an interesting twist for a man who denies th at
th e Spirit works thi s way in our da y).
It also seemed that Mr. Bales spent more tim e
attacking Mr. Lewis and Pen tecostalism th an h e
spent in dealing with th e concepts which Mr.

24 [376)

Lewis sugg ested . Thi s is exactly what the Jews
did to th e blind m an whom Jesus he aled in John
9. They could not deny th at something had happen ed to give this man his sight , so th ey attacked
him as a per son ( 9: 1-34). Th e one convincing
proof was, " . . . On e thing I kno w, th at thou gh
I was blind , now I see" ( 9: 25). And this is significant about toda y's so-called "Holy Spirit mov ement": Chri stians' lives are being chan ged. Former half-h earted Chri stians are now turnin g thi s
world up side down with th e message of Jesus.
I can not explain it, but one thin g I know: blind
Chri stian s are r gaining th eir sight .
Ron Graham

Cup ertino , California
MISSION

Dove hunt
The central in sight of Mr. McRay's article
[March , 1971] is deserving of positive response.
It has surely been God's way to re-create his
church aft er tim es of form alit y and dryn ess,
rationalism and hyp erorthodox y, with an outburst
and an out-pouring of th e gifts and graces of th e
Holy Spirit. This sociological-historical observation contains at the same tim e a wide spiritual
truth.
Th e pres enc e of the Holy Spirit in God 's people
through history begins already in th e first century
with that "sec ret power" so adequately described
by Prof. Rob erts in his article, "Life in the Holy
Spirit." Th e Montanists of the 2nd century must
be under stood as th e first "Restoration Movement"
in the church, drawing us again to th e spiritual
and proph etic realities that are th e heart of th e
externals of our faith. Thi s group, locat ed in Asia
Minor, can be demon strated to hav e derived from
the circle in which the Reve lation to John was
written.
The monks of th e desert and later of th e
monast ery pre serve th e experience of th e gifts
of th e Holy Spirit in a continuous tradition to
our own tim e. In th e middle of th e 9th century
Rabanus Mauru s composed the greatest h ymn to
th e Holy Spirit of all time: th e Veni Creato r
Spiritu s ( an English version, "Com e, Holy Spirit,"
is to be found in nearly eve ry reputable h ymnal ).
Th e proph ecies of th e 12th century Joachim of
Flora are still influential toda y, informing all
millenarian and utopian movem ents and anyone
( including our own H. Leo Boles) who can spea k
at all of th e "Third Age of the Holy Spirit."
The ea rly 13th century saw th e foundation of
an order of ho spitall ers who provided free medical attention to the poor of Europe for 500 yea rs,
e tablishin g mor e than 1500 charity ho spit als. It s
nam e : Th e Order of the Holy Spirit. For practic al
charismatics, I recommend th e bookl et Th e Littl e
Flow ers of St. Francis to anyone who ,.vould like
to see how men high on th e Holy Spirit lived in
the 13th century. Usually known as "mysticism,"
several charismatic.: mov ements all over Europe
grace th e 14th and 15th centuries and lead dir ectly into th e various aspects of th e 16th century
reformation s.
The charismatic movements of th e 16th century
Anabapti sts and Spanish Mystics, the 17th century Quak ers and Quietists, the 18th century
Jans enists and Wesleyans , the 19th century revivalist s and utopians , and the 20th century Pentecostals and charismatics in every Christian group
are easily documented. This documentation can
now includ e the recent booklet , Th e Act s of th e
Holy Spirit in the Church of Christ Today, a
"Book of Acts"-fully worthy of a M1ss10N book
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review-written
entirely by members of the
churches of Chri st to affirm the charismatic action s of th e Holy Spirit among us ( ord er from
FGBMFI, Box 17904, Los Angeles, Calif . 90017).
For thes e reasons, a student of church history
could not but have be en disturb d by Mr. McRay's refe rence to "long centuries of Medieval
for~ality of religion that had produc ed littl e light
in a mill eni um of dark ages." This prejudicial
statem nt , standard eq uipm ent in th e armory of
post-Enlight enm ent polemic, cannot be original
with Mr. McRa y. But besides being pejorative ,
it is also mistak en.
The p eriod betwe en Augu stine and Erasmus
did not hav e a corner on th e mark et of religious
form alism ( comp are Prot estant Schol asticism, for
example, and the situation with which many
readers of M1ss10N are fac ed) . Th e "darkness"
of tho se ages was du e to th e untenabl e social
situation caused in Europe by th e scissors effect
of th e invading barbarians from the north and
th e invading Muslim from the south. It was a
tim e of brut ality and war when the whole
society was resisting th e Holy Spirit. What "light"
th ere was in th e truly "dark ages" of th e 7th to
th e 10th century flickered in th e mona stery and
church where it was kept aliv by th e Holy Spirit
in th e peace ful bosom of th e Christian community. Satan tried to whooh it out, but they were
gonna let it shine!
From th e 11th century onward, however, it
blazed forth again a blinding illumination of
biblical study, Chri stian confrontation with an
adaptation of Platonic and Aristot elian philosophy
and th e elaboration and summation of Christian
thought.
Tor has the happ y me eting of piety
with scholarship of that tim e been match ed since!
A typical example of a media eval charismatic
is th at of th e great doctor of th e church, Thomas
Aquina s. Throu ghout his productiv e life, h e composed two of th e greatest summations of the
Christian faith ever written, hymns and several
book s of th eology and Christian philo sophy. He
was a man inspir ed with a gift of th eological
insight. But six months b efore he di d, while h e
was waiting on th e Lord's Tabl e, Thoma s rec eived
a vision of Divin e glory. He stood transfixed for
over an hour, communing with God in th e myst ry of heavenly revelation ; he later proclaim ed:
"W hat I hav e expe rienced toda y mak es eve rything
I hav e ever written seem as straw." Thomas
Aquina s stacked his sheav es of vellum , put away
his pen and ink , closed his book s, and never
wrote another word . In communicatin g spiritual
expe rience, sh eaves of vellum are as bal es of
straw.
Warr en Lewis
Tiibingen , Germany
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REPORTS
Unity Fo rum
Th e Sixth Annu al Unit y Fo rum will be h eld
thi s year on th e campu s of Atlant a Chri stian
College in Atlant a, Jul y 1-3. It is sponsored by
a committ ee made up of persons repr esentin g
severa l wings of th e Restoration Movemen t. They
are Andr ew Hairston, mini ster, Simp son Street
Chur ch of Chri st ; Clarence Cadenh ead , elder,
Brookv alley Chur ch of Chri st; Dan Ent whi stle,
area mini ster for Disciples of Chri st ; Denver Sizemore, p rofessor, Atlant a Chri stian College; Bill
W aites, Druid Hills Chur ch of Chri st ; and Paul
Du Bois, mini ster, Brookvalley Chur ch of Chri st.
Th e th eme thi s yea r is "Th e Unit y of th e
Spirit ," and th e subj ects to b e discussed will
prob e th e depth s of th e Spirit as th e resour ces
of love, p eace, unit y, fellowship and broth erhood .
Amon g tho se invited to par ticipate as speakers
are Lewis Fo ster, Ch arles Holt , W . Carl Ketcherside, J. Ervin \ Vaters, Robert Burn s, Dr . Thomas
Olbri cht , Lloyd Rose, Denver Sizemor e, and
Dwa in Ev ans.
Th e forum bega n in 1966 at Beth any College
in commemoration of th e 100th anni versary of
th e dea th of Alexand er Campb ell, pi oneer in th e
work of Chri stian unit y. It has since b een conduct ed in sub sequent yea rs at Milligan College,
South eastern Chri stian College, Wes t Islip ( ew
York ) Chur ch of Chri st, Lubb ock Chri stian College .
Fac ilities thi s yea r will b e provid ed b y Atlant a
Chr istian College for visitors at no ch arge . For
furth er inform ation cont act Paul Du Bois, 1146
Sherida n Road, .E. , Atl ant a 30324.

The Lor d must be
in New Y o rk City
Shiloh , a Chri stian mini stry for childr en in th e
New York metropolit an area, is exp andin g it s
outrea ch to a new mini stry for run aways th at will
affect th e lives of thou sands of par ent s and childr en nationwid e.
Th e new pro gra m in th e Ea st Village was
announc ed b y Rod Spauldin g, genera l manage r
of Shiloh and an eld er of th e W est Islip Chur ch
of Christ whi ch oversees th e program.
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"We are offerin g assistanc e to parents across
th e nation in locatin g missing childr en here,"
Spauldin g said . "I want to encoura ge p arent s to
contact us if th ey th ink th eir child may h ave
come to th e New York area."
Th e W est Islip chur ch is deeply committ ed to
th e Shiloh mini stry to childr en, overseeing a
Shiloh day care cent er, th e Shiloh inn er-city ministry in Brooklyn, and th e East Village pro gram ,
as well as providing sub sistence salari es for several Shiloh wo rkers.
Each yea r th ousand s of youn g people from all
over America run away to th e Eas t Villa ge on
Manh att an's lowe r East side. Many come expecting a Valh alla with beautiful people where th ey
can esca pe pr essur es at hom e and scho ol.
"Soon after emerging fr om th e Second Avenu e
sub way station , th ey discover th at life in th e East
Villag e is far from paradi se," Spaulding said.
Shiloh 's new pro gram offers safet y and Chri stian coun selin g for th ese youn g people and gives
parent s aid in locating ru naway childr en .
"Th e village is a compl ex area and people are
often difficult to find, but often Shiloh ha s a
b ett er chance th an even th e police b eca use of
th e man y cont acts our work ers hav e establi shed
th ere," Spauldin g said .
Dave Yarian , dir ector of th e Shiloh E ast Village pro gra m, describ es th e ar ea as a "jun gle
whose labyrinthin e streams work in and out of
man y cultur es." In addition to establi shed Jewish
and Romanian-Hun ga rian ghett os, a newe r Pu erto
Rican ghetto , and bl acks from oth er parts of New
York and th e South , th ere are also th e Hell's
Ang els, derelicts on th e Bowery, hippi es, and
drop-out s from middl e class society.
Yarian, a native of Lon gview, Texas, and a
gradu ate of E astern New Mexico Univ ersity, and
four oth er youn g Chri sti ans h ave been workin g
sinc e last Octob er developin g thi s mini stry.
"Th e coura ge and faith of th ese youn g people
continu e to inspir e me," general manage r Spaulding said . "Th ey are certainl y not isolated from th e
dan gers of th e str eet in an environm ent th at is
difficult for most of us to compr eh end. "
Babs \i\Tells, from Wes t Islip , N.Y., one of two
wo rkers who v. as robbe d at knifepo int by two
junki es th is winter, explains, "I mu st simpl y h ave
faith th at Jesus will tak e care of us . . . and
He has ."
MISSION

The five young Christians involved in the East
Village program have committed their lives in a
deep and meaningful way to the ministry they
are providing. Long hours are nothing unusual,
with a 12 hour day, six days a week being
standard. This time is spent in study, Christian
counseling, worship, and providing for the needs
and safety of the young people they minister to.
Evidently the sacrifice, time, and commitment
they have put into the Lord's work is having its
impact. Their efforts have even received secular
commendation from one of New York City's
largest television stations, which reported in a
recent half-hour special that Shiloh is "coming to
the forefront of programs working with runaways
in the East Village."
"Most of these young runaways come from
middle class suburbia," Yarian explains. "They
are often the sons and daughters of respectable
businessmen, doctors, lawyers, and teachers."

Shiloh worker Linda Wilmeth, a graduate of
Oklahoma Christian College and a school teacher
for several years before joining the program, tells
the story of Janice, a 14-year-old runaway.
"Janice is a very pretty girl with beautifnl dark
eyes and light brown hair. She ran away from
home and went to Philadelphia first. After getting
mugged there she came to the Village.
"She didn't know anyone here, and she didn't
have any money left for food or a place to stay.
Someone told her that Shiloh might be able to
help her, so she came to us.
"She saw a shootout on the street and junkies
lurking in the park. She was terrified, and for
three days we gave her a safe place to stay, fed
her, and counseled with her.
"On the third day she made her decision to
go home and call her parents."
Most young runaways come to the Village with
dangerous misconceptions about life there. The
harsh reality of survival in an environment where
few care and many prey is a shock they are not
prepared for.
"Young people usually come with no plans at
all or unrealistic visions based on the myth of the
Village," Dave Yarian says. "One girl thought
that she could get a job, save her money, then
open a shop. The simple fact is that runaways
cannot get jobs in the East Village."

"One person has described the Village as a
wasteland," Yarian says. "He knows. He ran away
from home and has lived in the East Village for
four years. He is 21 and looks 30."
"Many runaways must resort to crime or panhandling on the street corners and in the subways
to survive," reports Jeff Dein, another member of
the West Islip church and a student from Northeastern Christian College who is taking a year
out of his education to serve in the Shiloh program. "They usually can find a place to stay . . .
if they don't mind sharing a bed."
With several of the young runaways, Shiloh's
ministry does not end when they return home.
Some return frequently with their parents' permission for additional counseling. Others call in
for counseling over the phone.
One 17-year-old girl, Patrice, is staying with
the Christians in the East Village for an extended
period with the permission of her mother. Since
she was only 13 she has been a captive of the
drug culture, experimenting with LSD, speed, and
other drugs. Four times she has been committed
to mental institutions after "bad trips" on LSD.
"During the last two years she had become a
speed freak, wandering from one communal drug
situation to another," explains Eddie Boreham, a
Shiloh worker from Bakersfield, California, who
is supported by the Central church there. "The
institution did not do much for her. Drugs were
too readily available there from out-patients who
smuggled them in."
Since Patrice has been here, she has become
more responsible," Boreham says. "She is sensitive
to other people but has trouble in dealing with
warmth. Change comes slowly with someone who
has been through what she has, but it is good
to see that change happening."
The Shiloh program
these young people
healthy meals, time to
seling. It also offers
locating their children
dangerous enviroment.

in the East Village offers
safety from the streets,
think, and Christian counparents Christian aid in
in a strange, complex, and

"It is our hope that we may serve God and
the many people who may need Christian help
in locating children and re-uniting them with
their families," Shiloh's Spaulding said.
Those interested in assistance in locating a missing child should write to Rod Spaulding, Shiloh,
Box 627, Mendham, N. J. 07945.

Malnutrition and winter exposure take a heavy
toll, as do drugs and unhealthy living conditions.
JUNE,
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REVIEWS
On the spot
Minister on the Spot by James E. Dittes ( Boston:
Pilgrim Press, 1970). 138 pages, $3.95.
Minister on the Spot does not join the conventional litany of books that puts the minister on
the spot, either by describing him as an incompetent bore or urging him to be avant-garde.
Rather, Dittes joins the minister and meditates
with him concerning his plight. Sensitivity to
the internal experience of a conscientious minister
is exhibited on every page. Dittes' conversational
style resonates with th~ concerns of the minister.
The book begins with ruminations on John
5:2-9. Ministers, like the cripple, are "on the
verge;" that is, they are next to the healing
water but cannot seem to reach it. The minister
anticipates the vital and exciting future, but it
never seems to materialize. He is always preparing, always looking through the window at the
real action, but never participating. Dittes affirms,
however, that

There is no such thing as being on the verge.
It only feels that way. Either be sick where
you are, or else there, where you are, "Take
up your pallet and walk." There is no moratorium possible. There is no exemption assigned. Wherever you are, however you are,
you are living as fully in the world, you are
exercising as complete a ministry as you ever
will (page 7).
Dittes addresses a wide range of questions
confronting the minister, especially the minister's
innermost concerns. Utilizing theological and
psychological perspectives he faces the dilemmas
of the Christian's life in two worlds. The minister
is always suspended between two worlds-vocationally and personally. Daily taski. are seen as
trivial and banal in contrast with the noble task
of relating men to their eternal destiny. Church
business ( bulletins, sick calls, parking lots, etc. )
and family problems ( not enough time with the
children, etc.) harass the minister and "important" tasks are lost in the shuffle.

It is Dittes' conviction that
. . . the present moments and unlikely occasions are no less the Master's just because they
lack the obvious signs of grandeur ... For the
God who made himself incarnate in the most
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unlikely of places and times stands ready to
infuse with meaning and demand even the
unlikely mat erial of our daily lives ( page 22).
The minister's predicament is complicated by
the fact that he often feels incompetent to the
task. Dittes deftly relates the story of Moses to
our plight in this regard. The minister feels feeble
and puny in comparison to his mission. Dittes
avers that our task is as urgent as was Moses'
and God's assurance of his presence is also just
as real. Our plea of incompetence is merely a
maneuver to evade God's commission. Dittes suggests that "Creative-redemptive processes are most
readily and most pointedly mobilized at points
of limitation and rupture" ( page 75).
The work of preaching and administration ( the
object of the ire of most ministers) is discussed
and placed in a new light. The reviewer urges
you to read this section for yourself for any condensation or summary would mar one of the
most provocative and valuable portions of the
book. ( And the most surprising, I might add.)
Dittes' chapter entitled "Portrait of the Minister
As A Young Man" deserves the same description.
The book's weaknesses are also its strengths.
It is not clearly and systematically organized like
a textbook or journal article. However, the sense
one has reading this book is that Dittes has
seriously reflected on the dilemmas faced by a
minister and is willing to share his meditations
with us like a friend. This compelling book is to
be savored deeply, and the reward assuredly will
be enriching.
-Lewis R. Rambo

Lewis Rambo will soon complete his studies at
Yale University Divinity School, New Haven,
Connecticut.

CINEMA

Little Bighorn

revisited

Little Big Man is significant, well-acted and virtually unique in its presentation of the classic
American encounter between the red man and
the white man. It is unique because we see the
encounter from the dominant point of view of the
Indian. One's sympathies rest decisively with the
MISSION

red man, thou gh the £Im manages to maintain
some measure of objectivity throu gh th e 121-yearold narrator, Jack Crabb, who was abl e as a
young man to live in both worlds.
On one level th e film is an int eres tin g and
oft n humorou s adve ntur e. Jack Crabb, who announ ces him self at th e beginnin g as the only
whit e survivor of th e Battl e of Littl Bighorn ,
relat es hi s life from th e tim e, as a youn g boy,
his family wa · ma ssacr d by Pawn ee Indians to
the climacti c battle involvin g Cu ster and th e
Indian nation s. Between those two even ts h e s ts
out th e various stages of hi s alternate ly Indi an
and white life. He is raised by the Ch yennes,
who call th emselves "th e hum an beings," an d
who are tot ally unabl e to understand the ways
of th e white man . But Ja ck is whit e and is able
to move in white society; thu s we see his mov ement between his Indian family and his associa tions in the white world.
But adventure is not what Littl e Big Man is
about. It is about human b eings, and , for a
change, th e human being s are red , not white.
Beca use th e Ch eyenn es designa te th emse lves "the
hum an being·," th e implic ation s of man y lin es
in th e film are inesca pabl e. When Ja ck is a
young boy in th e Indian camp, a youn g Ch eyenne
taunts him menac ingly , "You're not eve n a human
being , you'r e a wh ite man ." Old Lodge kin s,
Jack' s adopted gra ndfath er, reflects th e hop elessness th e Indi ans beg in to feel when h e remarks,
"There is an endl ss suppl y of white men , but
th ere i a limit ed numb er of hum an being s."
In a word, the Indian is pr esen ted as full y
human, with all th e foibl es, weaknesses, sins, and
strengths of mankind. Consequ ently, conversation
among Indians is colloquial and occas ionally
coarse, not-a s is usually th e ca e-a ffected or
stilted. Sex is also seen as a part of th e Indian 's
life and conversation, though th e scene depicting
it are generally fr ee from expli cit detail.
On the other side, the whites are genera lly
uncle irabl e companions for Jack. Hi s white life
tak es him from a Puritanical minist er and his
promi scuou s wife, to a dec eptiv e medicin e hu ckster, to a dishon est business partner , and finally
to General Cust er, a pompous , pathological killer.
Th e film is rated GP, which seems fair enough.
Th ere is som sex ( though non e, I wo uld in i t,
eith er explicit or unimportant th ematically) and
a considerabl e amount of violence, which one can
hardl y xpect to b e absent in a film of thi s typ e.
Th e performanc es are first-rat : Du stin Hoffman
is superb as th e young and old Jack Crabb ; Chi ef
Dan George is delightfu l as th e visionary Old
Lod geskins , thou gh it mu st be admitt ed that h e
is bl essed with th e greatest numb er of show- stealJUNE,

1971

ing lines; Faye Dun away, in a briefer role as th e
Rever nd Pendr ake's wife, i · an appea ling sinner.
The film is important and well worth seeing.
The point of it all may be too ap par ent to some
or even offensiv to thos e who con ider th e
presentation too heavy-han ded . Ind eed, sub tlety
i~ not a principal ingredient of th e movi e. But
that, too, may be int ention al and, at th e same
time, a sad commentary on America and the
state of human relations. Subtlety work on those
who have made mor e th an elementary efforts to
und erstand and respond; unhappily, in th e area
of human relations, most Americans must be
force-fed .
- Paul A. Parrish

Paul A. Parrish recently received his Ph.D. degree in English f rom Rice Universit y and will be
teaching at th e Indiana University at South Bend.
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Friend

GARY FREEMAN

On Jordan's Stormy Banks I Whimpered A Little
About a year ago I began to suspect that I was
suffering from an incurabl e <lisease . I went to a
very expensive <loctor, an<l, unhappily, he confirmed my suspicions. The <loctor ran a few occult
tests, looke<l me over thoroughly, wrinkled his
brow in a professional way, left me alone for
tw enty ~inutes ( he keeps his oija board in a
dark closet), ret urn e<l, and announced that I was
ind ee d <lying.
"You're on the way out," he said. "T hat'll be
seventy-five dollars."
"Send the bill," I replied, exper iencing an ob scene satisfaction that he woul<l be out eigh t cent s
for postag e. I had no int ention of paying the
seventy-five dollar s. Why pay goo<l br ea d to a
guy who tells you you'r e a termin al case? I purloin ed thr e current ma gaz ines from th e outer
office and split.
It all began when I was tw ent y-five or so. On e
day while shaving I noticed I wasn't as young as
I had once been. It was disconc er ting but I didn't
exactly break into a sweat or anything . In fact I
didn't really think about it for another five yea rs.
At thirt y I took a good look at myself. I was
definitely getting older. I looked different.
"You're definit ely getting older," my wife told
me that afternoon. "You look different."
"That's ridiculous," I said.
"Your hair 's getting thinn er."
"It is not. I'v e always had very fine hair. My
hair is like corn silk. It's always looked thin."
She munch ed on a candy bar and squinted her
eyes. "Sure looks thinner. Look s real thin, as a
matter of fact. Looks almost bald."
From then on I kept a close check. Was I getting older? Could it be happ ening to me? It
seemed impossibl e. I had always been so young.
I couldn't really rememb er a time when I had
been what you would call old.
Sure enough, I notic ed I was getting ol<ler.
Every day I was a day older and I looked a day
older.
"Every day I'm a day older," I announced to
my wife, "and I look a day older."
"You must be cracking up," she said, and left
it at that.
I got a day older every day for seven yea rs.
Then last yea r I notic ed a perceptibl e difference
in the proc ess of aging. On e morning I looked in
th e mirror and I was not just a da y old er than
the previous day. I was two weeks older.
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That's when I knew: I had contracted galloping old age .
Ever since that day I have aged in large
chunks. On a good day I'm only a week older.
Oth er days I may be as much as a month older.
One day I was something like thr ee months older.
I told my wife about it.
"You see," I explained, "the way thing s are
going I'm afraid I may wake up one of these
mornings and be absolutely senile. Five years ago
I told people how old I was, I looked so young
th ey couldn't believe it."
"O.K. , so now th ey believe it, already. Who do
you think I am, Ponc e de Leon?"
"J mean, I don't rnincl being thi s age all that
much , you understand. All right , so I'v e aged
c..:onsidrably. I admit it. I'v e lost lot s of hair and
picked up lots of wrinkles. I accept th at. But
enough' s nou gh, right? I mean, if Th ey' ll call
eve rythin g to a halt right now , I'll call eve rything
to a halt right now, I'll come to term s with what
Th ey've done to what was once a noble frame."
She looked quizzical.
"But I'm afraid," I continued, "that this is just
th e beg inning. I think They mean bu siness thi s
tim e. I'v e got this crazy notion that I'm going to
keep getting older until one da y I die."
She didn 't look as if she und erstood.
"But don't you see, I can't allow that. No, not
at all. I'm all ther e is of me in th e whole world.
It would be a catastrophe if thi s were allowed to
continue . From eve ry point of view, you und erstand."
"Why don't you see a doctor ," my wife said to
me.
"I already hav e. What I'm really sayi ng is this:
I am proposing a truce with th e Pow ers That Be.
If Th ey agree to call a halt to thi s ludicrous business of my getting old er all th e tim e, I will sign
a releas e that I no longer hold th em re ponsibl e
for what Th ey' ve already done."
" Let me know how it strikes Th em ," replied my
wife .
That was two da ys ago . Yesterday, the dentist
pu11ed my upp er teeth , the opthamolo gist outfitt ed
me with eye glasses, and my eye -ea r-no se specia list told me I would b e needi ng a hea ring aid
within the yea r.
This morning my wife allO\ved as how she
hated to see a grown man cry.
IR
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